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INTRODUCGCTION

"We hold these truths te be self-evident, that all men are ereated
aqual; that they are endowed by their Creator with eertain usalienable
rights that anong these are life, liberty and the persuit of happiness,
That to secure these rights, governments are instituted among men,
deriving their just powers from the consent of the governed.” (1) In this
famous deelaration of Independeane, Jefferson clearly affirus that

governsent is a megus to secure the human rights,

Not alll suppeses government to be & useful wmeans, for at least
larx and Lngéls think that with the advent of a classless sveiety after
the comuunist revelution, the clme war will cme¢ te an eud and there will

me longer be any need for government,

Let us neglect the ideology of liarx and be realistic, Cleariy, the
notation of wovernment involves the lundanantal relations oi yuling and
being ruled, because government cannot censist-nf povernore alone, any
more taan educat on can consist of teachers alone., 1t rises, therefore,

the qustion of guthoriiy and ohedience.

One man may obey another ecither voluntakily er inveluntarily.
Uither hecause he recognises the right vested in that ether te gzive
hia comands or hecause he fears tiie consequences which he may sulfer
if he disobeys. In governments, authority elicits voluntary coupliance,
viitile power either actully cuverces, or by threatening coersion, compels
involuntary obedience,

8o, these twe kinds of obedience in sone way correspond te the
richt and might in a government, but why shuuld there he risht and might ¢
The feleralists sibmply answer that in any seciety in which some men are
good somne bad, and all may he either at one tine or anoiher, force (might)
is the only expedient to get the unwilling to do what they should do for
the conuon pood., While a government without right ecannot exsist at alt,

because the very exsistence of the rovernnent cennects intinately with
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(1) Thomas Jefferson ~ The declaration of Indeyendeuce,Chicago, 195
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the risht over tiie governed,

Even for ?lato there was & protiem of might and right faeing the
question of justice. It is tie conflict hetween the exponents of might
and the expomants of right; because we can think that might wakes right
and that justiece is expediency and that we canm think that power can be
wrongly as well as rightly excercised and that justice, the weasure of
men a nd states, cannot measured by utility,

I am not going to discuss how the might, which takes its orijin
from the counsent of the governed, should be usad, or in what extend
could he exsecuted., I am simply going to gearch inte the depth of the
origin and nature of right, which in the case of governwent corresponds
to the eivil autherity.
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§ Principle of unity.
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Wherever there is multitude of persons or of belngs, it needs a
principle of unity in order to aitain a unique end ; even il the siggle
beings by their own intrinsiecal nature are dérécted to unite theddelves
to constitue an wnique whole ; given a comson fimality, which however
specifically diverse fros the individual finmality.(1)

Exactly, our society is a harmonic approach of many free intellegent
beings towards a comuon end. low could these free intellegent beings
acqguire this harmenic approach 7 llow could the comien end be reached
in the most suitable way ?

It demands necessarily the coordinance of means, net oniy internal
but alse external. The interngl coordinance of means is not sufficient,
becanse whenh we reach ithe agreement of a certain mesns in general, we
need still the external cosrdinance of means in order to agree in
particulsr actions towards the comuon end, It is convenient, therefore,
that certain prineiple of unity coordinates the external means with
an internmal principle (2)

What, than, is the principle of unity in onr society ? It is clear
that the union of time or space attains its principal signiéication only
in History er Geography. In a living soeciety, it is the known and willed
end thd unites. This known and willed end is what Jefferson says : Liberty,
Life,and Happiness, or in olher words, the perfection of oneself inm
knowing the order, removing the obstacles of passions , the perfection
of the will upen the comscience, following the right, coerrecting the
wrong; the conservation of life, instinets of nature, and metaphysical
reason, (3) In short, the development of Bhe persomal value of man. (4)

1) Olgiati Fr., - 1 concetto di guiridieitd » P.149 ,¥ilane,1943,

2) Taparelll L.~ Saggie teoretice di Piritte Naturale, §424, Roma, 1928,
3) Taparelli L.- op. eit. §299,

) Pio X1I - Radiomessaggio natdlizio del 24 dicembre 1942,



§ Juridical order
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Certainly, the individual person is the final end of our society.
Lxplicitly, it is ihe common geod that guides the direction of the
soclety. There is no contradiction by putting the individual persen
and the comsmon zood together as the principle of wunity in dhe society,

as far as the comuon good wust follow the personal value.

The comuon good, in the order of its reanlization, calls for the
garantee whieh the social justice conforms to every situation deternmined
valuably on the basement o the mecognition which conforus to the truth,
The comaen good, therefore, requires a doubie garantee., Firstly, it must
assure the determination of the comtent of the social justice, ¥Without
this element, the soélety will be souething unnatural, like a group
of alpinists whoe set out wikthout being properly equiped. Secondly, une
must expeet with a moral certainty, tint the meubers of tue society are
aecomplishing their social prestation. The common goed cannot be realized
by one person only, but it requires the participation of many.

Por these garantees, it demands a coupectence of comuanding te
impose upon the members of tie societ the social justice on the limits
of the society. This conpetence canuot be conferred at the same time to
all the members of the gsociety. It must creat a juri dical compe tence,
whigch permits to impose obligation of social justice to the members of
the society within the direction of the comuen sood, (1)

‘This Jjuridical order helps in obtainine the scope of the social
life, It serves as an external sap c¢:ri, of defence and protection, Its
function is aovt to dominate but to serve, It tends to develope and te
inerease tie vitality of the society in the rich muiti licity of its
scopes, guiding tovwards their perfection all tue individual energy in
the peaceful cmcourse, and using aprropiate and honest means to defend
@gainst all that is anfavourable to their principal development. (2)

sl) Utz A, - L'etinlgue socinle, p. 166, Friburg, 1943.
2) Pio XII- ladivmes «pgio natalizie el 24 diceshre 194
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§ Definition, esszence of authority
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We can try to answed the qumstien which the Athenian siranger asked
Plato ~ "What are the principles on which men rule and obey in citiea ?
Is there mot one c¢laim of authority which is always just ? " (1)

The principles om which men ruleand ebey in cities are commen
good, social justice and, after al seecial leve, By authority, it sheuld
be distinguished inte the authority prior to the society and the authority
inner to the society. The fommer is the cause of the soeiety while the
latter is the consequence of the society. The authority prior teo the
society constitutes the common good and whereon causes the society is
always just. The authority inner to the society is also called the
juridical authority. It is not always just, but should strive to be se.

The juridical authority is the power of ef ective comsandment
which impeses obiigation te a scveiety the commen good or the sccial Justice,
It is 3 quality of a perasonal being. It s the effective force by which
ap intellegent heing exercises upon another intellegent being a decisive
influence. Authority as power is not the same thing as & physical or
psichical force which sluply compels. Those who pessess this kind of
pover does not pessess necessarily authoikity. The person commanded sheuld
bave the liberty, the liberty te sct just oprosite te the command.
That is why autherity issaid te be a moral power. This moral power
however bases essentially om the coesive power, (2)

Anthority can he seen as the gratuitcusness of the iadividual
towards the universal and as the gratuitousness itself descends from
universal te individual, In thie light, authority is a continuous
growth of a principle towards its end, and &s the movement between the
pele of individual and wniversal. In still another way, awthority canm
be seenm horizentally as a bond between beinga for the commen good, and
vertically as a bond between the beings and the source of the common good,

51; Plate -~ Laws IIX, §690, p.670 &, G.B. Chicage, 1952,



-r6-l-

This shows that the escence of authority is not selely ihe dead relation
of a diuple connection uniiving a muititude of peoints or individuals §
but the living recisrocity of the spirit with the heing, where it
developes and represents itself its double inverse beconing. The mutual
action of hhese two beings gives hirth to the relation of truth and of
good; which do not take away their liberty, but in its turnatake the
common goed undet their eyss as the one good that surpassed themselves.$1)

§ Souree of authority

B R AW W HE D FY GBS SN B A B GRS S v

The apparently eppoesite opienions about the source of authority
between those who say that autherity comes from fiod, and those whe say
authority cmes from people can be reconciled according to Taparelli,

God is the prineciple of authority, the multitnde is the object, to wunite
is the end. If multitude doesn't exist, or if the sultitude shouldn®t

be united, there would not hap:en to be something like authoritwy,

The wultitude is, therefore, the cause by which we need the authority.(2)

§ Right and authority
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Udght is nothing more than reprecsents a commection of actions to
the order which already exsist at first. Authority ppeduces it by
connecting in fact with the ordes that which at first didn't exsis.

S0 a general who commands in a just war & demolishmwent, an attack, has
the rizht to comnand and preduces in the soldiers the rizht to demolish,
to attack, which the soldiers havn't the right to do at first, It
concludes, that authority is a rigit, but not all right {s suthority,(3)
for right is always procecded from a law, andd the law from an
authority. (&)

1) Peseard,Gaston - Auterité et Vien Comwun, p. 28 c. Parie,1944,
2) Yaparelii i - op., eit. § HU4,
3) Taparelli .; - op. eit, & 340
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§ Liberty and authority

LRI R R L e L T Y S e Y TR TR L

Liberty and autiority are fouuded rationally on the being and the
laws of being. There must not be any contrast between them, In faet,
fhough authority as a moral power bases essentially on the coersise
power, it is still more essential that the person counanded hawve the
1iberty to act just the oppesite,

Liberty and anthority are both in function of the law of being.
0n one hand, 1 am not free teo think that twe plus itwe mukes five, I
am not free to kead to bad, but I an free only to unfold my activities
in theoretical or practical order, according to the law of being.
On the other hand, the true authority cannot command what is opposite
te the law of being.

Iiberty wants authority te be its guard and condition of its
activities, which become always meve larger and more elevated, Authority
on its pot, fits with liberty. Instead of restraining free cneryy, it
breaks the chain of wnreasoning passions. (1)

gObligation and authority
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Does authority produce obligation, or just the opposite ? Let us
consider the following points. Intellegent beings cannot be binded
together in judgement, if not frm the evident truth; eannot be binded
to act, if not from infinite good. Therefore, there exsis ts in the
seciety, by the nature of the same society, an intelligent principle
which respecting the associated intelligent beings, attributes
reagonably to certain means a participati n of the infinite zood,
connecting it necessarily with tLe attainment of ihe i/ inite good,
This is called o' .igation. So, there essists first the ohligation,
and by conseguence the authority, whieh is the pover te obligate. (2)

{1; giati Pr. - ep, cit. p. 144
2) Taparclld L;- op. cit. & 425



There are, hovever, natural oniigaticns and positive eblizations.
All thk positive obli ations have not force if not from the natural
bbligation, The natural obligation is a coasequence of the order hy
whiech God with lis wisdom ordain certain consequence after certain
cause, e.g; health with temperance, the happiness of children with the
obedience, the social .armony with the dependency to the auvhority ete.
God puts the duty with the act of his wili and so from the divine
intelligence and will derives also every positive obligation,

Now that autherity is the right 6£_obligating:the wiii of others,
therefore all the authority is subordinated to the divine will and
to the sublime intelligence from which authority moves. (1)

& Ahunes and Iimits of anthority

e hPas us R BI SRR TRREABRCT SR GBIV SUACABOS VU AE A A b

Though authority helps the individual and society to perfection,
yet there are abuses. In the fact that autherity ahortens the way of
rescarch by demanding confidence, and moral judgement depends in a
good part en authority, it sometimes mislead people mot to the truth
or the rectifiude, because of the human shortconings,

Therefore, an intelligent subject is required to GLeep the pest
of authority in order to ordinate a society to a common gooed, and help
others to do the same. So it is clear that abszolute lack of intelligence
produces absolute incapacity of authority, and the teuporal suspension
of the use of intelligence, delirium, madness ete, suspend also the
use of autherity. (2)

Authority is in some manner linited ontolozically and morally.
Authori ty liaits itself ontologically to the effective power of the
holder of authority. That is what we say before, those whe are not
capable do not hold authority. Authority limits itself morally, because

=S

21; Tapﬂ.relli foe we op- cita J iﬁs
Taparelli 4; - op. eit. § 660
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authority is the actualization of a physical force by the intervention
of an order, vhich shouid not cespel physically or psychically. (1)

RS T

(1) Utvl. Ao - Op. cit- p.lﬁg.
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Man is created free, but has within the depth of his scunl =
vecation, an uncease appeal of hisconscience to the voice of God,
who zuides him by attracting him to Hiweelf, who, having ziven man
a decisive herinning and the heavy weight of the iwemidiable fiuzality,
invites him for am eternal appointment, showing him the road and wweyy

step, leaves to hin the resulars of his responsible actions.

This 1s the natare of man, He possesses his liberty, destined to
a finality, with idse responsibility, andin the social situation,
requested to comtribute his part in the actualization of autheiity

and obedience.

§ Virtue

Ly obedience here, I don't mean the inveluntary obedience, by
which man obeys because he fears the consequences which he may suffer
if he disobeys. I mean the wvoluntary obedience, whieh ip a kind of
virtue,

Kant simply defines virtue as tie sirength of fhe man'e maxinm
in his sbediance to duty. (1) I would like to follow the schelastie
definition saying that virtue is a habit and as such cames undeg the
species of guality. It is that habit by which a persen promptly and
eapily performs a good act. It is 3 habit disposing a power te elicit
a good act and as such it may be snid to complete and perfect Lhe power
itself. (2)

Power can be distinguished in two kinds, namely power in reference
to being, and power im reference to act. The perfection of cach of these
is 22118d virtue. Human virtme dose not imply referenece to being, waich
does not eome under the human pewwibility, dbut rather to act. aonaequgutly
it is essential to human virtue to be anm operative habit,(3)

St. Thomas = Summa Theologien , Voi., I1Y, New York, 1962,
3

gﬁi Bant - Metaphysical elements of ethics, IX. 6.0, Chicage, 19352,
St, lthomas - op. eit. 1I-II 9.5% e.



§ Habit
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An operative habit is caused by act, but is it engught to be
caused by one act or must be caused by many ? It is clear that habit
is caused by act, in so far as a passive power is moved by an active
principle. Now, in man tha active principle which ig reason cannot
entirely overcome the appeotitive power in one act, becmuse the
appetitive power is inclined variously amite many things, while the
reason judges in a ehgle act thut should be willed in regard to various
aspects and circumstances. Therefore the appetitive power is not entirely
overcome by it, so as to he inclined ae though naturally to the sanme
thing in the mjority ef sases; which inclination beleangs te the Labit
of virtie, So, & habit of virtue aust be caused by many acts. (1)

According to our definitien, a virtue is a good habit, Now
habits are specifieally distinct not ouly in respect of their objects
and active principles, but also in their relation to nature. First,
by reason of their sultablencss or unshitahleness to nature., in this
way a good habit is specifically distinet from a2 bad hahit, since 2
good habit is one which disposes to an act suitable to the agent's nature,
while an evil hanit is one which disposes to an act unsuitabie Lo nature,
Becondly, habits are distinguished in relation to mature, fron the fact
that one hanit disposes to an act that is suitable to a lower nature,
while another habit dispeses to an act befitting 2 higher nature. (2)

§ Lesence of wirbae
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New that we have seen virtue as a good iablt, we ean find out what
is the essence of virtue, and to what viriee is ordered. In the sasonce
of virtue, we may cousider something directly, and we may consider
somthing which is a consequence, Virtue implies diveotly &4 disposition
by which the subject is well disposed, according to the mode of its nature
hence Aristotle says that virtus is a disposition of a perfect thing te

(1) St. Thomas - 8.7. I-1I Q.52a
(2) st. Thomas ~ S.T. I-1I ¢.54a
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that which is best, and by perfect, it means that whieh is deponed

accordiny to iis nature.

Ihat which virtue iuplies as a consequence is that it de 2 kind
of goodness, because the goodneas of a thing consists in its belng well
dispoessd according to.the mode of its nature. Hut that te which virtue
ig directed is n good act. Accordinygly three things .re found to contrary
to virtue; sin, malie, and vice., 8in, which is opposed to virtue in
respect of that to whieh virtue is ordered, for properly spealiing
sin denotes a disordered act, just as an act of virtue is an ordered
and due act. In respect of that which virtue fuplies ns a consequence,
namely that it is a king of soodneas, the contrary of virtue is walice;
while in respect of that which belongs to thh essence of virtus
direc’ly téscontrary 1s viee, for vice of a thing seems to consist in
its not being disposed in a way befitting its nature. (1)

§ Medes of virtue
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The mode o' virtue consists in three things. The first ie that man
should act knowingly, and this is sbject to the judgement of both divine
and buman law, because what a man does in ignorance he does uccidentally.
Hence according to both huawn and éivine daw, certain things are judged
in respect of ignorance to he punishable er pardenable, The second point
i1s that a man should act deliberately, that is from choice, choosiag
thet particular action for its own sake, where a twofold iuternal
movement is implied of wolition and of iatention, and conceraing these
two, divine la alesie and not huamn law is able to judse., The third peint
is that be shuuld act from a firm and im.ovable principle wich fiirmness
belongs properly to a habit, and dmplies that the sction procecds from
a rooted habit. (2)

3 Numeration of virtue
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Virtue according to ilato is the graiity whieh malkes a man good,

whether in the sense of aind, character, desire or thinkiby, knowing ete.

1) “t, Thomas = 5.7, 1-11 4. 71 al
2) 8t thomas = S.T, I-Li Q.100 a.
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According to ‘ristoiie there are woral virtue, which includes Justice,
ceurage, temperance, inteliectual virtue, which includes understanding,
science, widdom. vut according Aqugnas, there are four cardinal virtue
either in respeet of their forual princizles or according io their
subjects.

For the fraal principle of the virtue of which we speak now i
the good of reason, wheih good can be considered in two ways. Uirst
as consisting im itself of reason, and thus we have one prinééple virtue,
called prudence. Secondly, according as the reason puts its order Liite
souecthing else: 2ither into operations and then we have Justice, or inte
passions, and then there must be two virtues. For the need of putting
the order of reason inte the passion im due to their going againat
reason, and this oocurs in two ways. First, by the passions inciting to
something ajgainet reasen, and then the passions neéd a curb, which we
e¢all temperance. Secondly, by the passions withdrawing us from following
the dictate of reason, for instance, through feir of danger or toil,
and then wman needs %o he strenghened, for that whih reason dictates,
lest he turan hack; and to théé end there is fortitude,

If we ¢ nsider the suhjects of the vir ue, there are four : the
power whieh ig rational in its essence, and this 444 is perfected
by prudence: the power which is rational by paritikipation, and is tkkeefold,
the will, subject of Justice, the concupiscible part, subject o tenperance,
and the irascible part, subject of fortitude. (1)

§ Justice
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Among the four cardinal virtues, obedience beiongs to the wvirtue
of justice, because Justice is a moral dower constantly and perpetnally
inelining the will te give teo others wuay belongs to them., It is a virtue

that is necessary to preserve the proper balanee and harmony of human

(_&) “t, Thomas - 5.%. 1-11 Q-()l C.



- OB -

society into which man is cestituted. There are bhree kinds of Justice,
Conumutative justice, that is individuals as s ch reapect the ri htg of
exery other individual. Legal justice, that is the iadividual cooperates
for the :ood of the whidée body of exiety as a whole (State). Distributive
justice, that is the smociety as a whole secures to its individual menbers
2ll that belongs to them by ri ht.

Socrates says th ¢ jhstice is the only virt e which remuin when
the oiher virtues of temperance and courase and wisdon are abstracted,
It is the ultimate cause and condition of the exiatence of all them
and vh le remaining in then is also £hqir‘preseryativé. It iz the virtue
which does not permit the several elewents within 8 man to interfere

with one another, or amy of them to de the wrk oj anothers,

§ Obedience
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Obedience frees oneficld from particuldr interests and pasiions,
guards oneself from fallin inte confusion of mind aad action., Jbedience
malks a man's will prompt in fulfilling the wili of a guperior, the person
the excels, thal mans ziving to others whd beionzs to them,

Tat according to liobbs, obedience is a suiutel, seen uuailer a
different way ov thinkiag. ile agys,"To lay down & man's ri ht to anythéng
is to divest himself of the liberfy of hindering anothcr of the benefit
of his own risht to the same. Yor he tiat renounceth or passeth away his
right civeth not to any other uan a right whééh he had not befnre,
because there is nothing to which every man had not risht by nature, but
only standeth out of his way theat he may enjuy his own original rizht
without hindrance from hina; not w&hont"hlndraéce Irom'anot“er. Yo that
the effect which redoundeth to one man by another man's defoct of right

bd b dp nuel diwinuition of inpedinents to tie use o: his own right
orizinat., (1)
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(i) lobbs.?. - weviatvian P;I C.¥1V «87 , G.3, Chicago, 1952,
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§ aterial and formal obedience
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Obedience could be distingnished into two : general (material)ebedience,
when we obey after the comsideration of the prudentdal contents of the
command; special (formal) obedience, when we ohey because we werer

commanded, after the consideration of the imperativity.

The material obedience is nothing wore than the exsecution of &
certain virtue that falls under the cemmand, it is not an act oif vbedience
in its proper sense; it follews that a child who takes ilie apple against
the prehibition of his mother does'’nt act disobediently, but greedy,

The proper meaning of formal obedience is when the intention eof the agemt
falls on the coumand net what is comnanded but the faet that it is

commanded.

§ Legsl, cooperative, proper obedience
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Other than the ahove distinction, obedience can be seen undet
another three aspects : legal obedience, cooperative obedience, and
proper ochedience,

legal obedience demands us to ebey all that tha sateral laws
comuand, though not all the positive laws. Simnce the nabural law
is net written, and it takes tinctbres and tests from the soils through

which they rum, we in obeying the natural laws Relp to develope to its
perfection.

Conperative obedience is h“ased on Lhe comwon good. It consists
mainly on dialect and obiigation. Through dialet it strives to be more
perfect in commanding. Through obligaticn, it enforces others te fdllot

the road leading to the common good. It is another side of the legal
obedience.
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Proper cbedience is also called personal obedience, It is mnot
for the sake of coumen good, but’persenal goods: It iz a kind of
profession of faith, because one sssents to a turth, not but of its
extrinsic évidence, but out of authority. Through it man helievas that
God speika . It is the triuaph of objectivity and transcendentel,

because man sce things ia the light of providence.

§ Limits of obedience
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%e see that he who obeys is moved at the bidding ef the person
who commands b by a certain necessity of justice, Here we can see the
himitation of obedience, because there is a nécesﬁify of justice, It
followénghat man is beund te obey his fellow-man in things that Bave
to be éoné extérnaily b ,mﬁuna of the body : and since by nmature all
man are equal, he is not bound to obey another man in matters touching
the nature of the body, for instance in those relating te the support
of his body or the vegetting of his children. Wherefore servants are
not hound to obey their masters, nor children their parents, inm the
question of contracting marriage. fut in matters concerning the
dieposal of sctions and human affairs, a subject is bound to obey his
superior within the sphere of his anthority; for instance a soldier
must obey his general in matters relating te war, a servant his master
in matters relating the exsecution of the duties of his service, a
son his father in mattera relating to the conduct of his life and
the care of the household. (i)

(1) st. Thomas - S.7, II -II Q. 104,5¢.



Chapter Three : AUVIHORITY and ONEDILNCE

§ Two hostile povers
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"There are two hostile powers in a nathon, which under tue
appearance of peace, fight mos Znrieusly, thyy are those who sovern
and those who are governed. The szocial state is a work of necessity,
is a state of restriction, of diminuition, of dependence, in short, the
#tate conforms nothing to the taste of the proper love of the soverned.
Therefore, all those who ohey gmavitate tactfully against those who
cosmand, and compel in all possible way to ampify the sphere ¢f liberty
and to restrict the sphere of authority."(1) fheses are the words of -
spedalieri. I disagree abselutely with vpedaliéri in this case Lo aay
that there is the furious fight between the governer and the roverned,
and I deny those two hostile powers in a nathon.

§ Authority as fact and as value

Shumi e o ayrean L T 1T T YR R,

Authority should not be regarded only as a fact, i.e. as sword,
sceptre, law-court, prison, thread, but the same fact should be casidered
in its volue. Children should be educated to see in the autiuerity eof
their prents, not a father who shouts, loses tenger, mensces, and beats,
er » mother who in her character, draws them to think of a pieture of
the moon - though in the paternal or mat:rnal comand, in the correction
and the punishzent, to strike the di nity of lom whe represcent to divine
value, or the rational lw anéd law of heing Lo the children. Just like
that should bhe the authority of the state. (2)

§ Authority as service

LD LR TR TR T Irey v o LE LR PRCRE ST

The exercise of anthority ig sacred, gratuitous and undr the
deuble visage of absolute love - anthority;as the comuunication of
goed frum universal te individual, while ohedience as tie yratritousness
oi the individual tow rds the universal. (3)

et )

i) Gpedalieri Nicola - Diritti deli'nomo, 1,1, ¢.20 416, Roun, 1643,
2; Mgiati Fr. - 11 concetto di Gihuricitd ,p.1414ilano 1943,
3) Femsard 4, « Autorité et Bien Cow.un , Paris, 194!
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Vhen the duke Ai asked “inat shuuld he doae in order to secure
fhe submission of the people ?* €enfucius replied,” Advance the upright
and set aside the crsoked, tihen the people will submit.Advance the
ereoked, and set aside Lie uprisht, tien the people will not submit.”(1)
tuthority is them a service to the people. The maa in authority is net
eating the bread of idleness. That is why llencius says,® When a
superior man resides in ac country, if its soverei n employ his counsels,
it comes to tranquility, wealth, honour, and glory. If the youns in it
foliew his inetructions, they become filial, obedient to their ¢lders,
true~hearted, and faiwthful, What greater exenple can there Le thun Lhis
of not eating the cread of idleness ?" (2)

‘oussean says " The whole art of those great politicians lies in
#0 mesmerising those the stand in need ot that each may thinlk he is
labvurin: for his ow. interest in workinn Cor theirs. Whea tue people
is couvinced that its rulere are labouring only for its happiness, its
deference saves them the troubie of Hrouring to stren then tusirp y@yer.“(3)
fle is ri:ht when saying that the governors should work for the Luppiness
of tihe governed, but wrong in sayin;. that this in senly » means of the

political art.

y Virtue as the

EE LR LI SRS T N Py

guide of authority

PEEA AR CU BRI ¢ BBk B en ANt BN L RE kA

Confreius sime 0 construct his idesl kinudom onm the virtue of the
verxor, whe leads hiis people to the peak of virtne. "If the neo ie be
led Ly Raws, and uniformity souzht to be g¢iven them by puniglimonts,
they will try to avoid the punishment, but have ao sense of share., If
they be led by virtue, anduni fornity sourht teo be given them by the
rules of propriety, they will have the senge of shume, and morecover

3 n

wi becone ood, (;) 1n other Place he gaysy " le who exerciss government

R g oLl R T ——
1} Tonfucine -« Confueian inaleets, Y, 29, tHongKeng, 196
2 ‘nei s = The works oi iencias , VIii, I, 32, lenzlen.,
4] lonsseau - On peliticul Leonouy, 1375 a=b, Chieage, 1952,

‘ueius - op. eit. 11, V.,
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by means of his virtue may be compared to the nerth polar star, whiech
keeps its place and all the gtars turn towards it." (1)

g Ohedience as love

CHAIIPEAC FRTL SR EY PS BR eSS DY ER AL B

From teh part of the people .ohedience should be practiced, not
out of servile fear, but from a sense of charity, noet through flear of
punishment, but through lee of justice. (2)

I take an exapple given by Hegel. In marriage, its objective
source lics in the free consent of the persons te renounce their aatural
and inlividual personality to this unity of one with the other. Frowm
this point of view, their uniond is a self-restriction, hat in fact
it is their liLeration, becanse in it they attain their substantive

gelf-cousciousness. (3)

ft is the sane in the sase of obedience., When we obey , we follow
tiie lw of being, because the concept of authority identifies witi the
law of rationality and of beins. It follows that nobody has the
authority of cemuanding what is irrational or immerl. (%)

hen the citizens loves their duty, and the sunrdians of the
public authority sincerely apply themselves to the fostening of the
love by thelir own example and assiduity, every difficulty vanirhes, (5)

é Ealue and love

ST B RS 26 00 do tu AP Gs 09

Let us consider the follewing points. Value demandsihe fact
end right to follow the horizontal interaciion hetween beings for the
cozmon good, and this sawe demand iaplies nothing more than the

; Confucius - op. eit, II, 1;

St. Thomas- 5.%. II-1I, 7,174, 3e.

i tegel - Philosophy of ri“ht R. 1I1, $162 ,.%8b, Chigago, 1952,
Agiati .- op. cit. p.iil y
lu' gseauw - Un political Lconomy, p.373.

L& I W I Sl
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vertieal interaction between the beings and the source of the cowmuon
zood to the value with the fact and the ri ht.

1s not the common good always the true value that becoucs Lae concret
bond between the beiungs ¥ Is not the love any other thinz tnan the value
of the values ? Because the end of anthority is love, it canaot increase,
frow towards its end without bearing the same measure of the comuon
rood. (1)

ithen we draw 2 clirele, we must try to make all the peints of the
curve line equal in distance to the centre - otherwise, we shall net
heve a eircle, but more or less an artistic figure. The same to ihe
authority, it is geod and beautiful, if it cerrisponds to the lw of
being. (2)

If authority is themprinciple of the social exsistence, it is
therefore in its very nature essentially beneficence. It is nan whe
abuseg it to do what is azainst its mature. If authority does 3jood for
the society, it naturally loves the society, and should be naturally
beloved. The chain, therefore, which binds the subjects to the
legitimate superiors is a chain of love, which breeds from itie cusence
of their relation., (3)

Sligiati I - op. eit. p. 123

ii; Tessard 6. - op; cit. p. 170
2
3) Taparelii = op. cit. 3§ 43}



CONCLUSION

After this little ponderation over the megnings of autherity
and obedience, and opening the Lncyclical of Pope John XBILI
" Facem in Yerris ", 1 was deepiy touched by the followingp concept.

" Authority is before all else a moral forece., For thiis reason
the appeal of rulers should be to the individual conscience to the
duty waich every man has of voluntarily contributing to the common
good., * (§4®)

* Authority is & necessary requirenent of the moral order in
hauan society. It my not therefore be used against that order.® (és})

" The wh.le'raison d'etrs' of publie anthority is to a feguard
the interests of the comiunity. Its sovereign duty is w0 recogrnize the
acble reaim oif freedom and ppoteci ites rights, (§1%&)

" It is necessary to have a relationships of society to au order
that is genuinely human, th.t is to an order whose foundation is
TRUTL, whese measure and objective is JUSTICE, whose ériving force
id LOVL and whese wethed of attainment id FREELOU % (L149)
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